Abstract
It hardly needs saying that recent years have seen new and dramatic evidence attesting to the reality of global warming and the severity of its impacts.
1 This has helped alter dominant discourses about climate change and create new openings for radical challenges to the status quo. Even conservative institutions that have been major promoters of fossil-fuel intensive development such as the World Bank and consultancy firm Price Waterhouse Cooper have recently put forth warnings that a failure to shift away from fossil fuel energy sources puts humanity "on a path to climate catastrophe" (Leahy 2013) .
Despite the urgency, however, inter-state discussions about how to address climate change have continued to remain deadlocked over questions about differential state obligations to reduce greenhouse gas emissions as well as target levels and timeframes for such reductions. Market-based approaches are the preferred means for addressing the climate crisis in inter-state debates, and intergovernmental negotiations have centered on efforts to promote carbon markets and the so-called "REDD" initiative, or Reducing Emissions from Deforestation and Forest Degradation. The most recent talks at the Rio + 20 Conference stressed a "green economy" initiative to maintain production and growth-oriented economies using less ecologically destructive energy. Most experts on climate change argue that such approaches will do little to curb greenhouse gas emissions and certainly will not achieve the 50-85% levels of reductions called for by the Intergovernmental Panel on Climate Change. 2 Other critical analysts see market-based approaches as counter-productive, since they enable continued pollution and environmental destruction (Salleh 2012; Bond 2012) .
While governments are polarized and paralyzed in the face of what is clearly a most critical and unyielding challenge for both humans and other living things, social movement actors have increasingly come together in unprecedented ways to offer alternative approaches to the climate crisis, demanding "system change not climate change" (see, Such transnational convergence around radical, system-challenging analyses comes at a time when the dominant order is not only paralyzed but also vulnerable to (and indeed is already experiencing) both environmental collapse and a related crisis of legitimacy (Smith and Wiest 2012; Harvey 2009; Wallerstein 2009 ).
This paper analyzes the discourses and alternatives to the hegemony of global capitalism being put forward by transnational environmental justice movements, and it identifies the organizational and alliance structures that characterize these movements. What is important and perhaps unprecedented in this case is the coming together of new constellations of challengers to the dominant order as well as the uniting of both movement and state actors around demands for radical social change, if not for a fundamental transformation of the world economic and political system.
World-systems analysts are being joined by growing numbers of observers describing the current political moment as one of hegemonic decline, as the United States' influence in international politics declines and as its economic strength wanes in relation to other world powers (Chase-Dunn et al. 2010a; Wallerstein 2002) . Such periods in world history are times of uncertainty and instability, as new constellations of forces challenge the declining hegemon (Arrighi and Silver 1999; Amin 2006) . The rise in recent years of what has been called the "pink tide" of elected leftist governments has been helped by and in turn has helped reinforce strong populist and progressive movements in Latin America (Chase-Dunn et al. 2010b; Santos 2006) .
Leftist politicians in Latin America have increasingly challenged U.S. hegemony on multiple fronts, both by asserting their autonomy in economic and military policies, by strengthening regional alliances within Latin America and between Latin America and other regions, and by challenging neoliberal policies of the global financial institutions by, for instance, paying off their loans to these institutions and/or by limiting new loan agreements (Weisbrot 2010; de la Barra and Dello Buono 2009; Broad and Cavanagh 2008) .
Left governments and parties in Brazil, Venezuela, and Bolivia in particular have been supportive of--and in the case of the Worker Party in Brazil essential to-the development of the World Social Forum (WSF) process, which has put forward an explicit critique of neoliberal globalization and advanced the potentially transformative idea that "another world is possible."
The WSFs have routinely gathered many thousands of activists and organizations in global, regional, national and local social forums. These gatherings are seen as an ongoing dialogue, a world "process" that helps forge networks and analyses across both space and time, and ideas and discourses presented in these spaces travel readily through transnational networks and spaces of exchange that are both virtual and physical. This fosters cross-national exchange that has contributed to a world-systemic analysis and critique of globalized capitalism while advancing shared histories and identities among participants in the process (Blau and Karides 2008; Karides and Poniah 2008; Santos 2006; Smith et al. 2011; Smith and Karides et al. 2007 ).
The leftist regimes of Latin America, their domestic popular bases, and the global justice-oriented social movements that have been uniting around and strengthened by the World Social Forum process should thus be seen as an emergent counter-hegemonic alliance that challenges the dominant system. Within this broad counter-hegemonic alliance is a growing chorus of anti-systemic forces wanting not just an end to U.S. hegemony but a new worldsystem altogether. Moreover, as these forces resist US and capitalist hegemony they help develop new frames, consciousness, and identities that advance anti-systemic movements.
Practices and discourses within these movements suggest that people's participation in global politics and networks supports the development of what McMichael calls "movement learning networks" that support more radicalized analyses demanding system transformation rather than reformist responses (McMichael 2008) . This process, I argue, is transforming the global political order itself by mobilizing new transnational actors and subjects and by transforming state actors and discourses.
Drawing from the work of Antonio Gramsci, we might view contemporary climate justice activism as representing a "war of position" that seeks to change conceptual frameworks and priorities rather than a "war of maneuver" that seeks to seize existing sources of power (Gramsci 1971) . Global level social movement politics is increasingly engaged in work that lies outside the discursive and policy frameworks of the inter-state system, and it is generating alternatives that are firmly anchored in social movement analyses and networks. Moreover, recent decades have cultivated widespread skepticism of conventional "NGO" politics that has fostered healthy critical debates in many diverse civil society circles, including the WSF process.
This shared experience of inter-state politics and cooptation has helped increase the resonance of the more radical alternatives being put forth by movements.
In his analysis of Gramsci's theoretical contributions, Eric Hobsbawm observed "the basic problem of the revolution is how to make a hitherto subaltern class capable of hegemony, believe in itself as a potential ruling class and be credible as such to other classes" (2011:324).
If hegemony is the exercise of intellectual and moral leadership by a dominant group, then we should look to the ways subaltern groups are shaping discourses, values, and modes of thought. Even suggesting that alternatives to the dominant order are possible and feasible undermines the legitimacy and hegemony of dominant groups. To the extent that existing power structures remain powerless to address increasingly urgent financial and ecological crises, their hegemony is further eroded and must rely on increased coercion to survive. But coercion undercuts legitimacy and thus weakens hegemony further. This expands openings for a 'globalization from below' that may be gradually transforming the dominant social and political order.
The war of position being advanced by climate justice activism has generated ideas that are gaining adherence of states and a larger public. This is due to the growth since the 1990s of critical activist networks linked to the global justice movement and more recently to the surge of "Arab Spring" and Occupy/Indignados protests against austerity and repressive governments.
These movements have generated more frequent and intensified interactions among different social actors and their networks, creating openings for the diffusion of critical analyses and discourses that have been nurtured in social movement networks to a wider audience (see, e.g.
Klandermans 1992
). These openings can, in turn, alter the space in which a variety of oppressed groups can resist. In particular, they enable more marginalized and exploited groups to enter the debates. Thus, it is in the realm of climate politics that we see significant leadership and vision being offered by those most oppressed by globalized capitalism, indigenous peoples.
In what follows I describe some of the key actors and discourses that have helped orient radical global climate politics and that are beginning to realize broader influence in both policy arenas and in the public debates. Specifically, the movement has generated analyses that call for a rethinking of anthropocentric assumptions of the world-system and for the rights of Mother [W]e were also consolidating, especially after 2009, a view that the alternatives we are seeking must have a socio-environmental feature, and have to be based on real democratic processes regarding to the economic sphere (breaking up finances' dictatorship and the affirmation of a common management), and politics (which means wide popular participation, social control of governments, independence of market forces and new institutional forms to organize political participation). It is also necessary to question the relationship established between society and nature in the modern world, a core dimension of the current crisis of civilization (this means questioning the productivism and developmentalism still dominant and recover the contributions of indigenous peoples). The deepening of this agenda highlights the cultural, civilization and ideological dimension intrinsic to the changes we want to promote. The path of normative conflict and norm transmission instigated by indigenous activism is not a case where norms arising from international consensus are diffused 'downward' into domestic state environments as it is with issues involving human rights and humanitarian intervention…Instead, indigenous rights and the norms on which they rest arise from the "bottom" and are asserted "upward" in order to mobilize an international consensus, which in turn can be marshaled in support of indigenous peoples against state and transnational power. (2008: 584) This analysis helps make sense of the ways indigenous people's movements are engaging with and seeing their claims and movements supported by the World Social Forum process. While such engagement has been difficult and often fraught with conflict, it is clear that activists in both indigenous and especially non-indigenous activists are learning from their joint struggle and committed to continuing this effort (Becker and Koda 2011; Conway 2012; Guerrero 2008 ).
The widening discussions of ideas such as buen vivir and rights of Mother Earth help expose a larger public to modes of thinking that fundamentally challenge capitalist hegemony and encourage the larger society to question dominant historical narratives and assumptions as it struggles to address the most serious threats this society has ever faced.
Political Salience of Anti-Systemic Discourses in Social Movements
Wendy Wong (2012) develops the concept of political salience to evaluate the impacts of social movement actors on international politics. Examining transnational human rights advocacy, she argues that groups advocating for a particular claim or right may ultimately seek changes in specific laws and state practices, but to achieve this they must focus social movement discourses on a particular claim and build cooperative networks to reinforce it (pp.
158, 181). Enhancing the political salience of specific ideas, then, involves building movement collaboration and strengthening their networks of ties to influential political actors. To demonstrate the above idea that contemporary social movements are advancing an effort to establish a new hegemony that counters the anthropocentrism and market mentality of capitalist hegemony, I discuss examples of how notions of rights for Mother Earth and buen vivir are spreading among social movement groups, particularly but not exclusively those active in the WSF process.
Grassroots Global Justice Alliance is an important coalition of grassroots (locally based) activist groups working largely in low-income communities and with people of color across the United States. The GGJ Alliance was formed to help bring these groups and their constituencies into greater contact with movements in other parts of the world and more specifically to help them engage with the World Social Forum process. GGJ educates members about movements taking place in other countries and how these connect with struggles in member communities. It also helps educate and send delegations of members to the World Social Forums and has played an essential role in the US Social Forum process. Over time, it has shifted its emphasis and framing of global priorities to reflect its members and their work in global forums. Thus, while GGJ began with a mobilizing frame that was largely a global justice/anti-neoliberalism frame, its work more recently has focused on the need for "climate justice," a frame which connects a critical analysis of global capitalism with demands for social and environmental protection. To advance this agenda, the group is increasingly using language that reinforces the idea of rights for Mother Earth.
At the US Social Forum in 2010, GGJ helped launch the Climate Justice Alignment (CJA) process, an initiative of over 30 organizations, including, significantly, GGJ member organization and member of the US Social Forum's National Planning Committee, Indigenous
Environmental Network. Responding to the urgent survival needs of many of its affiliates, the Climate Justice Alignment is calling for a "just transition" to an ecologically sustainable economy. According to the group's website:
We must immediately begin to transition out of the Extreme Energy economy -an economy dependent on fossil fuels, incineration, agrofuels, nuclear energy and other risky industries causing ecological disruption, public health crises and economic impoverishment due to their industrialized extraction, production, pollution and waste practices. But to do this we must create new jobs and a safety net for workers who will transition out of those specific industries as well as the broader communities impacted by extreme energy. The Just Transition Campaign addresses both the need to shut down Extreme Energy as well as put in place new systems for truly sustainable work and livelihoods in frontline communities. These new sources of livelihood include recycling plants, local food production, ecological remediation, community owned energy systems, and more. We envision that these new systems will serve as the seeds for a new economy based on local self-determination, resilience, and harmony with the Earth. An ancient Quechua word, sumak kawsay means "good living" or the "good life," and means more than our version of la buena vida. Often when we hear this, we may think of easy living, and a carefree yet connected lifestyle, but sumak kawsay is much deeper than this. Throughout South America, it is a way of living in harmony within communities, ourselves, and most importantly, nature.
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The political salience of this notion of buen vivir as a standard around which people might agree to organize an alternative world-system is apparent in the frequency with which this term has been used in social movement arenas since the 2009 World Social Forum. All major gatherings of the WSF process since the Belém Social Forum-including world and thematic forums and those organized at regional levels-make reference to the idea, often in their main organizing frameworks (see, e.g., Legatis 2011) . In addition, a search of online references to these terms showed dramatic increases in their use following the Belém Social Forum. More than 90% of all website mentions of the terms buen vivir or rights of Mother Earth/rights of nature were made after 2007. And while mainstream news sources were less likely to make specific mention of these terms, virtually all such mentions we found appeared during and especially after 2008.
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Since it is based in ancient cultural traditions, what is important to account for is why the notion of buen vivir has only recently started to become more salient in political discourse.
Looking at official debates surrounding the measurement of progress, we do find some earlier attempts to challenge capitalism's emphasis on growth as the main marker of progress. For instance, the kingdom of Bhutan has advanced its own measure of "gross national happiness" in its domestic policies, and has been promoting the idea internationally. Interestingly, in April Nicolas Sarkozy in the wake of the global financial crisis. I would argue that it is the combination of the interconnected realities of deep, systemic crisis in the capitalist world-system and the surge of transnational social movement activism for fundamental change that accounts for the contemporary political salience of buen vivir as a policy orientation.
Social movement actors have responded to the climate crisis by putting forward new concepts aimed at helping focus diverse movements on common understandings of preferred alternatives to capitalist hegemony. The ideas of the rights of Mother Earth and buen vivir require a very different understanding of progress and development and a break from the existing system of globalized capitalism, yet they leave room for those embracing them to imagine diverse possibilities for such an alternative system. This possibility for unity in diversity clearly helps account for their resonance in activist networks. What distinguishes this trajectory of ideas political salience from earlier periods, however, is that these terms have been generated from below and diffused upward and outward rather than spreading from intergovernmental discourses into movements, as was more characteristic in previous periods.
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This is not to say that movement discourses have not influenced previous inter-state discussions-they certainly have. But often when movements have helped raise problems to policy agendas, the solutions posed tend to reflect the interests of corporations and political elites. Thus, concern for the environment led to calls for "sustainable development," the problem of hunger generated calls for "food security," and alarm over the impacts of wars on civilian population led to discussion of "human security." None of these frames challenge the hegemony global capitalism. In contrast, notions of rights for Mother Earth and buen vivir challenge the basic logic of capitalist accumulation and thus reflect an emerging new hegemony being advanced by movements around the world. Significantly, the evidence of a convergence of different global actors around these ideas for re-orienting social life extends into the realm of inter-state politics as well.
Counter-Hegemonic Climate Politics in the Inter-State System
While we see convergence among social movement actors around the transformative ideas of rights of nature and buen vivir, the emergence of a new hegemony would require that at least some more powerful actors accept if not embrace these ideas. Thus, changes in the relations of civil society to the inter-state system are needed to advance the counter-hegemonic and anti-systemic potential of contemporary climate change politics. 13 The final dialogue platform of the thematic WSF stressed the need to defend the common goods of humankind from threats caused by commodification and privatization. This demand highlighted the inadequacies of the official negotiations, which centered on the development of a "green economy" and advance of carbon markets in response to climate change. The document also stressed the need to move from an anthropocentric to a biocentric civilization based on notions of Earth rights, putting forward concrete proposals aimed at achieving this end. New ethics surrounding consumption and production, including the aim of "food sovereignty" and deepened democracy, were also common themes, linked explicitly to the goal of advancing buen vivir (Santos 2012; World Social Forum 2012) . Interestingly, while the social forum participants were explicit in calling for a new paradigm, they remain seriously engaged in thinking about ways of engaging existing institutions in order to advance such a vision. For instance a number of proposals call for specific changes to the operation of the United Nations to make it more democratic and responsive to both less powerful states and civil society networks.
This consolidation of networks of more radicalized civil society groups thus helps advance more critical discussions of the market-oriented proposals being advanced in official debates. It also creates space for more critical reflection on the ways civil society actors had been engaging inter-state climate politics, encouraging participants in more reformist groups and networks to move towards more radicalized analyses and demands. As one environmental The Agreement thus calls for a radical reorientation of the basic philosophic orientations that undergird the dominant world-system. For instance, using language that parallels the World Social Forum Charter of Principles and other social movement discourse, the Conference in Cochabamba brought together critiques of patriarchy, capitalism, imperialism, militarism, and racism. Pointing out the interconnectedness of these multiple systems of exploitation, the Agreement states the corporations and governments of the so-called "developed" countries, in complicity with a segment of the scientific community, have led us to discuss climate change as a problem limited to the rise in temperature without questioning the cause, which is the capitalist system (PWCCC 2010).
Here the document directly challenges the dominant discourses surrounding inter-state climate change negotiations, pointing explicitly to the idea that capitalism itself is fueling climate change.
This contrasts the proposed solutions advanced in official arenas for market-based and technology-driven responses to climate change which aim for minimal emissions reductions and adaptation without addressing the systemic causes of climate change. Wong's (2012) research reinforces this idea that social movement strategies are shifting towards more proactive, agenda-promoting activities aimed at defining new international norms and strengthening movement capacities for holding states accountable to these norms. 13 Counter-hegemony refers to challenges to the dominance of US hegemony in the current worldsystem, but it does not necessarily require a shift to a new type of world-system. New hegemonic forces can emerge within the existing capitalist system. Anti-systemic forces, in contrast, advance a completely different world-system that is not based on the logic of accumulation that drives the capitalist worldsystem. 14 The numbers grew from 874 to 1318 organizations in this time period (Hadden 2011:11 18 The reference to this meeting as a "summit" is significant, since in the United Nations such a reference designates that heads of state will be in attendance, indicating the meeting's salience on government agendas. While states may choose to send a lower-level delegate to a summit, they do so at the risk of offending other states whose delegates outrank theirs. 19 Such legal notions have been increasingly challenged by globalization. For instance, the UN's recognition of the "Responsibility to Protect" explicitly authorizes the international community to intervene in states' domestic affairs in situations where major human rights violations are present.
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A report of the Community Environmental Legal Defense Fund outlines the strategy of the campaign, which seeks to use legal mechanisms and precedents to "reproduce this concept virally though the world, invading systems of thought and juridical systems. The Global Alliance will definitely become a key actor to promote actions and help the implementation of Rights for Nature in Ecuador and other countries around the world that follow this good example" (http://www.celdf.org/global-alliance-for-rights-of-natureformed-from-historic-international-gathering-in-ecuador-1, emphasis added) (Community Environmental Legal Defense Fund, 2010) . 21 Turner makes a similar argument, and sees the Cochabamba Agreement's radicalism in its "(1) a class analysis of climate change, (2) successful direct action against its corporate perpetrators, and (3) burgeoning global organization from below" (2010:20). 
